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The concluding blessings for the Sh’ma 
This blessing completes the trilogy of blessings that surround the Sh’ma, and 
serves also as a prelude to the Amida. In one interpretation the two that precede 
it speak of ‘Creation’, that God is the source of all life, and ‘Revelation’, that God 
communicates with humanity, via the Jewish people through the giving of Torah. 
This third one, which follows, speaks of ‘Redemption’ that God intervenes in the 
life of the Jewish people by rescuing us from slavery in the past, and time and 
time again from other dangers. On another interpretation the first blessing 
celebrates God’s universal concern for all humanity and all of nature, before 
focusing on God’s particular relationship with Israel. Now as we approach the 
central prayer, the Amidah, where we stand before God, we are reassured that 
God has stood by us in past times of trouble. 
 
This blessing is also known as the ge’ullah, ‘redemption’, because of its theme of 
God as the One who redeems Israel from slavery, physical and spiritual. Its theme 
picks up the closing of the third paragraph of the Sh’ma which speaks of the 
Exodus from Egyptian slavery.   
 
With its emphasis on emet, ‘truth’, it is a rare early Jewish declaration of faith, an 
affirmation of the role God has played in Jewish history. In dark times it would 
have offered hope and encouragement of rescue and ultimate redemption from 
the trials of exile.  
 
Although the prayer starts with the word אמת Emet - truth, in practice we recite  
Emet as the final word of the previous reading from the Sh’ma (Adonai 
Eloheychem Emet). The Talmud teaches that this practice is based on the verse 
in Jeremiah 10:10 that states, Adonai Elohim Emet – God is the ultimate truth. 
Therefore, traditional interpretation prohibits the interruption between the 
Shema and this blessing.  
 
Emet V'Emunah (True and faithful – PAGE 156) is the paragraph that is recited 
immediately following Sh’ma during Maariv. Its recitation fulfils the obligation to 
recall the Exodus from Egypt during the evening. (The Talmud Berachot 11B 
states that if one does not recite Emet does not fulfil the daily prayer obligation.)    
 
But unlike Emet Veyatziv, which speaks of the redemptions from the past of the 
Jewish ancestors, Emet V'Emunah relates the future redemption of the Jewish 
people. Emet V'Emunah describes the chosenness of the Jewish people. The 
prayer describes the Jewish people as unique and distinctive, and with a mission 
to God. 
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Emet Veyatziv (True and certain – PAGE 238) is the blessing that is recited after 
the Sh’ma during Shacharit. It is a recognition of God's kingship and God as the 
One and only, and thankfulness to God for the exodus from Egypt, the slaying of 
the firstborn, the splitting of the sea, and the redemption of Israel from exile. 
Emet Veyatziv begins with sixteen seemingly similar affirmations of the firm truth 
of God, Torah and Mitzvoth.  
 
The structure of Emet Veyatziv that appears in most siddurim is as follows: 
1. Emet Veyatziv is the first paragraph. The word emet (truth) is appended 

onto the Shema, and veyatziv appears as the first word. 
2. Al Harishonim is the second paragraph. It focuses on the truth of 

redemption. 
3. Ezrat Avoteinu is the third paragraph, and is an elaboration on the Exodus 

from Egypt 
4. The blessing ends with the paragraph Mi Chamocha, ending with the 

blessing G'al Yisrael (Who Redeems Israel) 
 
Mi-Chamocha (Page 158) 
The blessing is constructed around phrases from the Song at the Sea (Exodus 15) 
sung by Moses, Miriam and the people after their rescue from Pharaoh’s army. It 
quotes the phrase ‘Who is like You …’ (Ex 15:11) which differs slightly in the way 
the Hebrew is written the two times it appears.  mi-chamocha links the two words 
and emphasises the uniqueness of God - who is like You?; mi kamocha separates 
the two words and focuses instead on those that follow, emphasising the special 
qualities of God, ‘Who, like You, is …’. 
 
A new song ... The closing section of this blessing remains with the theme of the 
exodus from Egypt and particularly the crossing of the ‘Sea of Reeds’, following 
which the Israelites sang a ‘new song’ in praise of God’s saving acts (Ex 15). We 
have translated the verb ga’al as ‘rescue’, but in a technical sense it means to 
‘redeem’. In the Biblical world, someone who went into debt could sell his land 
to another, and, in the most difficult circumstances, sell himself as a slave. But 
there was an obligation on other members of the family to buy back, to ‘redeem’, 
both the land and the man himself so as to preserve the family property and 
integrity. God is called ‘redeemer’ in the Book of Exodus because, like a member 
of the family, God ‘buys back’ the Israelites from slavery in Egypt.   
  
The ‘Song at the Sea’ in Ex 15 ends with the phrase quoted here, ‘God alone will 
rule forever and ever – Adonai yimloch leOlam va ed’. Because it seems to 
postpone the rule of God to some point in the future, a passage at the end of the 
‘Morning Blessings’ attempts to make it a present reality and asserts that ‘God 
rules, God has ruled, God shall rule forever  and ever’. 
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Rock of Israel (צור ישראל, Tzur Yisrael – PAGE 240) is recited immediately before 
the Amida prayer. Tzur Yisrael is a concept in Judaism that alludes to God, and in 
Zionism and politics, to the cultural and historical heritage of the Jewish people 
and the foundation of the State of Israel.  In Psalm 19:15 God is referred to as the 
"Lord, my Rock and my Redeemer." In religious terms, the "Rock" means God, 
who protects the Jewish people and is the centre of their faith, which defines 
their identity and consciousness. The term indicates the trust and faith of people 
in God, who is immutable. 
 
“The word ‘Israel,’ the second Hebrew word in the Sh’ma, becomes the last word 
of the blessing following the Sh’ma, repeated five times, at the conclusion of this 
poetic creation. At the beginning of the Sh’ma, Israel is addressed and bidden to 
listen and be faithful to God. At the end, God is addressed and bidden to be faithful 
to His word that He will come to the rescue of Israel.  
The very last words, ‘who redeemed Israel,’ are in the past tense. This is 
appropriate for the references to the sea, a redemption that took place in the past 
and for which we thank the Lord. It is not appropriate when we consider that the 
end of the blessing has become a petition for immediate redemption. God should 
be called ‘redeemer of Israel,’ one who acts now and in the future, not described 
according to His past actions. A ancient version used in the Land of Israel 
concluded with ‘Rock of Israel and its redeemer,’ which is more in keeping with 
the spirit of the text.” (Reuven Hammer)  
 
Hashkiveinu (Page 160) 
In the morning service only three ‘blessings’ surround the Sh’ma, but in the 
evening service this fourth one is added. It is a petitionary prayer to be able to lie 
down in peace at night and to return to life the following day. It is viewed 
traditionally as a continuation of the theme of the one before, God’s protection 
extended over us at night time as we sleep.   But in addition it asks God’s help in 
the face of all the dangers that confront us throughout our life, from illness to 
natural disasters. It can serve alone as a night time prayer. On weekdays the 
blessing concludes ‘who guards Your people Israel forever’ (Shomer Amo Yisrael 
L'Ad). This is seen as appropriate for weekdays, when people go in and out in their 
weekday pursuits, and come in need of divine protection. On Shabbat and Yom 
Tov a longer version of this blessing is recited and the ending is changed as the 
Shabbat itself is understood to be a ‘protection’ of Israel. The traditional version 
concludes ‘over Israel and over Jerusalem’. Reform practice has been to 
universalise this and extend ‘God’s tabernacle of peace’ ‘over all the world’. 
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(Rabbi Adrian M Schell –  
Reuven Hammer: Entering Jewish Prayer Page 122 ff 
Source: Annette Böckler, Jüdischer Gottesdienst, Wesen und Struktur; https://en.wikipedia.org/  
Hoffman, My People’s Prayer Book – Volume1 Sh’ma and its blessings 
http://www.reformjudaism.org/shma-israel#sthash.HY1Vd3Px.dpuf ) 
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