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The AMIDAH (IIa) 
 

 ַאָּתה ִּגּבֹור ְלעֹוָלם ֲאֹדָני.
You are forever mighty 

[see also 2 Samuel 22, Job 38.28-30] 
יַע: )ַהֹּכל( ְמַחֵּיה ֵמִתים  ַאָּתה. ַרב ְלהֹוִׁשִֽ

that renews life beyond death (of all); You are the greatness that saves. 
[Isiah 26:19] 

ֶׁשם: ּוַח ּומֹוִריד ַהָּגִֽ  ַמִּׁשיב ָהרִֽ
 מֹוִריד ַהָּטל)ַמְזִריַח ַחֶּׁשֶמׁש ּו(

making the wind blow and the rain fall. 
causing the sun to shine and the dew to fall. 

ֶסד.  ְמַכְלֵּכל ַחִּיים ְּבֶחִֽ
You care for the living with love. 

 ְּבַרֲחִמים ַרִּבים.  )ַהֹּכל( ְמַחֵּיה ֵמִתים
You renew life beyond death (all) with unending mercy. 

 סֹוֵמְך נֹוְפִלים. ְורֹוֵפא חֹוִלים.
You support the falling, and heal the sick. 

 :ּוְמַקֵּים ֱאמּוָנתֹו ִליֵׁשֵני ָעָפרּוַמִּתיר ֲאסּוִרים. 
You free prisoners, and keep faith with those who sleep in the dust. 

[Daniel 12.2] 
ֹוֶמה ָּלְך. ַעל ְּגבּורֹות ּוִמי ּדִֽ ֹוָך ַּבִֽ  ִמי ָכמִֽ

Who can perform such mighty deeds, and who can compare with You, 
ֶלְך  יַח ְיׁשּוָעה: ֵמִמית ּוְמַחֶּיהֶמִֽ  ּוַמְצִמִֽ

a Sovereign who brings death and life, and renews salvation? 
[1 Sam 2:6] 

During the Ten Days of Penitence add: 
ֹוָך ַאב ָהַרֲחִמים. זֹוֵכר ְיצּוָריו ְלַחִּיים ְּבַרֲחִמים:  ִמי ָכמִֽ

Who is like You, source of compassion, recalling Your creatures to life in 
compassion? 

 :)ַהֹּכל( ְלַהֲחיֹות ֵמִתיםְוֶנֱאָמן ַאָּתה 
You are faithful to renew life beyond death (of all). 

 :)ַהֹּכל( ָּברּוְך ַאָּתה יהוה. ְמַחֵּיה ַהֵּמִתים
Blessed are You God, who renews life beyond death (of all). 

 
Resurrection (from Latin resurrectio) is the concept of a living being coming back to life after 

death. It is a religious concept, where it is used in two distinct respects: a belief in the 

resurrection of individual souls that is current and ongoing, or else a belief in a singular 

resurrection of the dead at the end of the world. The resurrection of the dead is a standard 

eschatological belief in the Abrahamic religions. The death and resurrection of Jesus is the 

central focus of Christianity. The soul is believed by some to be the divine and immortal part of 

the human being, and some believe it is the actual vehicle by which people are resurrected. 

This doctrine appears frequently in Jewish eschatology, where it is associated with the doctrine 

of the Messiah and the immortality of the soul. There are only two biblical references to the 

resurrection of the dead, in passages generally held by biblical scholars to be of late date, so 

that it has been conjectured that the doctrine owes something to Persian influence. The first 

is: “Thy dead shall live, my dead bodies shall arise, awake and sing, ye that dwell in the dust, for 

thy dew is as the dew of light, and the earth shall bring to life the shades” (Isaiah 26:19); and 

the second: “And many of them that sleep in the dust of the earth shall awake, some to 

everlasting life, and some to reproaches and everlasting abhorrence” (Daniel 12:2). 



The Amidah II        The Prayers of our Siddur 

Handout Amidah 1 Rabbi Adrian M Schell Page 2 

L4 
There is no systematic treatment in the Rabbinic literature of the doctrine of the resurrection, 

any more than there is of any other theological topic. For the ancient Rabbis the picture which 

emerges from the numerous eschatological thoughts is of a three‑staged series of events. The 

first of these is the state of the soul in heaven after the death of the body. The second stage is 

the Messianic age here on earth “at the end of days.” The third stage is that of the resurrection 

of the dead. Unlike the doctrine of the immortality of the soul, the belief in the resurrection 

was nationalistic rather than individualistic. It was the hope of national revival that came to the 

fore and this embraced the resurrection. 

Jewish eschatology is concerned with events that will happen in the end of days, according to 
the Hebrew Bible and Jewish thought. This includes the ingathering of the exiled diaspora, the 
coming of Jewish Messiah, afterlife, and the revival of the dead Tsadikim. Although Judaism 
concentrates on the importance of the Earthly world (Olam Ha'zeh — "this world"), all of 
classical Judaism posits an afterlife. The hereafter is known as 'olam ha-ba (the "world to 
come", עולם הבא in Hebrew), and related to concepts of Gan Eden (the Heavenly "Garden in 
Eden", or paradise). The phrase 'olam ha-ba, (עולם הבא) "world to come", does not occur in 
the Hebrew Bible.  
According to religious Judaism, any non-Jew who lives according to the Seven Laws of Noah is 
regarded as a righteous gentile, and is assured of a place in the world to come, the final reward 
of the righteous.  
In Judaism, end times are usually called the "end of days" (aḥarit ha-yamim, אחרית הימים), a 
phrase that appears several times in the Tanakh.  But all classic rabbinic scholars agree that 
these concepts are beyond typical human understanding. Therefore, these ideas are expressed 
throughout rabbinic literature through many varied parables and analogies and vary between 
the different streams in Judaism. 
"Belief in the afterlife - a world to come in which the righteous get their true reward and the 
wicked get their deserved comeuppance - is a central teaching of traditional Judaism. This 
belief stems from the conviction that a loving God would not allow injustice to win. 
When the facts of life did not fit the Bible's emphasis on reward and punishment in the here 
and now, this faith in the afterlife was emphasized. In the Middle Ages, when Jews suffered so 
much while enemies ruled the world, the stress on the world to come grew stronger.  
Early modernizers reversed direction. Such Judaism inspire people to find God in the secular, 
to unite body and soul, to work for tikkun olam (repairing the world) in the here and now. At 
the same time, it uphold the reality of the spirit and the immortality of the soul.  
Reform Judaism have altered traditional references to the resurrection of the dead ("who gives 
life to the dead") to refer to "who gives life to all". Reform Judaism affirm belief in the afterlife, 
though they downplay the theological implications in favor of emphasizing the importance of 
the "here and now," as opposed to reward and punishment. “True, this world is only a 'vestibule 
to the world to come,' where we must prepare ourselves before we enter the 'banquet hall.' Yet 
in the eyes of God, the endeavor and the participation are greater than the achievement and 
perfection.” 
Gehinom is fairly well defined in rabbinic literature. It is sometimes translated as "hell", but is 
much closer to the Catholic view of purgatory than to the Christian view of hell, which differs 
from the classical Jewish view. Rabbinic thought maintains that souls are not tortured in 
gehinom forever; the longest that one can be there is said to be eleven months, with the 
exception of heretics, and unobservant Jews (12 months). Gehinom is considered a spiritual 
forge where the soul is purified for its eventual ascent to Gan Eden ("Garden of Eden") 
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