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The 3rd Blessing: The Kedusha 

 

For an evening service or when praying individually: 
 
 

You are holy  

and Your name is holy,  

and those who seek holiness  

praise You day by day.  

Blessed are You, the holy God. 

During the Ten Days of Penitence:   

the holy Sovereign. 

 ָקדֹוׁשְוִׁשְמָך  ָקדֹוׁשַאָּתה 
 ְּבכ ׇ֯ל־יֹום  יםְקדֹוׁשִ ּו

ָלה:    ְיַהֲלֽלּוָך ּס ֽ
 :ָּברּוְך ַאָּתה יהוה. ָהֵאל ַהָּקדֹוׁש

During the Ten Days of Penitence: 

ְך ל   ַהָּקדֹוׁש: ַהּמ ֽ
 

We sanctify Your name in the world as 

they sanctify it in the highest heavens. As 

it is written by the hand of Your prophet: 

‘And they called to each other and said: 

 

 

 

Holy, holy, holy is the Creator of all, 

whose glory fills all the earth.’1 

 

They cry in answer, ‘Blessed…’ 

Blessed is God’s glory,  

revealed in every place.2    

From Your place, our Sovereign, shine 

forth and rule over us, for we wait for You. 

And in Your holy writing it is said: 

 

 

The Almighty shall rule forever! Your 

God, O Zion, for all generations! Praise 

God!3    

 

We declare Your greatness to all 

generations, and to all eternity we proclaim 

Your holiness. Your praise shall never 

depart from our mouth, for You are God, 

the great and holy Sovereign.   

 

Blessed are You, the holy God. 
 

During the Ten Days of Penitence: 

the holy Sovereign.  

ת־ִׁשְמָך ָּבעֹוָלם ְּכֵׁשם  ְנַקֵּדׁש א 
ַּמְקִּדיִׁשים אֹותֹו ִּבְׁשֵמי ָמרֹום  ׁש 
ה  ָך. ְוָקָרא ז  ַּכָּכתּוב ַעל ַיד ְנִביא ֽ

ה ְוָאַמר. ל ז   א 
ָקדֹוׁש ָקדֹוׁש ָקדֹוׁש יהוה ְצָבאֹות. 

ץ ְּכבֹודֹו: ר   ְמֹלא כ ׇ֯ל־ָהָאֽ
ר  ּו.ְלֻעָּמָתם ָּברּוְך ֹיאֵמֽ

 ָּברּוְך ְּכבֹוד יהוה ִמְּמקֹומֹו:
יַע ְוִתְמלֹוְך  נּו תֹוִפֽ ִמְּמקֹוְמָך ַמְלֵּכֽ

ְחנּו ָלְך. ינּו. ִּכי ְמַחִּכים ֲאַנֽ  ָעֵלֽ
 ּוְבִדְבֵרי ק ְׇ֯דְׁשָך ָּכתּוב ֵלאֹמר.

 ִיְמֹלְך יהוה ְלעֹוָלם. 
ִיְך ִצּיֹון ְלֹדר ָוֹדר ַהְללּוָיּה:  ֱאֹלַהֽ

ָך.   ְלדֹור ָודֹור ַנִּגיד ּג ְׇ֯דל ֽ
ַצח  ְנָצִחים ְקֻדָּׁשְתָך ַנְקִּדיׁש. ּוְלֵנֽ

ינּו ֹלא ָימּוׁש  ינּו ִמִּפֽ ְוִׁשְבֲחָך ֱאֹלֵהֽ
ְך ָּגדֹול  ל  ד. ִּכי ֵאל מ ֽ ְלעֹוָלם ָוע 

ָּתה.  ְוָקדֹוׁש ָאֽ
 ָּברּוְך ַאָּתה יהוה. ָהֵאל ַהָּקדֹוׁש:

During the Ten Days of Penitence: 

ְך ל   ַהָּקדֹוׁש: ַהּמ ֽ
 

 
1 Isa 6:3 2 Ezek 3:12, 3 Ps 146:10.   
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Mussaf Amidah: 

 

The final blessing of this opening section of praise is called the Kedusha, or holiness. There are two 

versions of this prayer, one when recited silently by individuals, the other, much longer, is a series of 

prayers and responses by the leader and congregation when the Amidah is read on behalf of the 

community. A third and even more elaborated version is used for the Mussaf prayer (on 

Shabbat/Festivals). The blessing emphasis the holiness and sacred nature of God.  

 

The individually-recited version simply states, “Holy are You and holy is Your name. Holy are they who 

praise you daily.” The core of the communally read blessing is derived from the biblical prophet Isaiah’s 

vision of God in the heavenly Temple surrounded by the angels singing praises (Isaiah chapter 6 (next 

page)). 

 

Isaiah described the angels calling one to another, echoing the phrase, “Holy, holy, holy is the Lord of 

Hosts, the whole world is filled with His glory.” This verse is introduced by claiming that the human 

chorus of voices imitates the heavenly chorus, and thus, in a choreography designed to reflect angels, 

individuals rock up upon the balls of their feet three times, for each word “holy” that is said, symbolising 

the fluttering of the angels who recited this line of praise.  

 

The community’s recitation of “Let us sanctify” reflects the human desire to parallel the divine retinue’s 

act of sanctifying God. Although the Bible knows nothing of the idea of sanctifying God on earth to 

match what is done in heaven, Ps. 148:1-12 calls upon God to be praised from the heavens and earth. 

 

God is inherently holy; we do not make God holy. We announce God’s holiness. 
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Sources for the Kedusha 

 

Isiah 6: 1 In the year that king Uzziah died I saw also the Lord sitting upon a throne, high and lifted up, 
and his train filled the temple. 2 Above it stood the seraphims: each one had six wings; with twain he 
covered his face, and with twain he covered his feet, and with twain he did fly. 3 And one cried unto 
another, and said, Holy, holy, holy, is the LORD of hosts: the whole earth is full of his glory. 4 And the 
posts of the door moved at the voice of him that cried, and the house was filled with smoke. 5 Then 
said I, Woe is me! for I am undone; because I am a man of unclean lips, and I dwell in the midst of a 
people of unclean lips: for mine eyes have seen the King, the LORD of hosts. 6 Then flew one of the 
seraphims unto me, having a live coal in his hand, which he had taken with the tongs from off the altar: 
7 And he laid it upon my mouth, and said, Lo, this hath touched thy lips; and thine iniquity is taken 
away, and thy sin purged. 8 Also I heard the voice of the Lord, saying, Whom shall I send, and who will 
go for us? Then said I, Here am I; send me. 9 And he said, Go, and tell this people, … 
 
Ezekiel 3: 11 And go, get thee to them of the captivity, unto the children of thy people, and speak unto 
them, and tell them, Thus saith the Lord GOD; whether they will hear, or whether they will forbear. 12 
Then the spirit took me up, and I heard behind me a voice of a great rushing, saying , Blessed be the 
glory of the LORD from his place. 13 I heard also the noise of the wings of the living creatures that 
touched one another, and the noise of the wheels over against them, and a noise of a great rushing. 14 
So the spirit lifted me up, and took me away, and I went in bitterness, in the heat of my spirit; but the 
hand of the LORD was strong upon me. 
 
Ps 146: 1 Praise ye the LORD. Praise the LORD, O my soul. 2 While I live will I praise the LORD: I will 
sing praises unto my God while I have any being. 3 Put not your trust in princes, nor in the son of man, 
in whom there is no help. 4 His breath goeth forth, he returneth to his earth; in that very day his 
thoughts perish. 5 Happy is he that hath the God of Jacob for his help, whose hope is in the LORD his 
God: 6 Which made heaven, and earth, the sea, and all that therein is : which keepeth truth forever: 7 
Which executed judgment for the oppressed: which giveth food to the hungry. The LORD looseth the 
prisoners: 8 The LORD openeth the eyes of the blind: the LORD raiseth them that are bowed down: 
the LORD loveth the righteous: 9 The LORD preserveth the strangers; he relieveth the fatherless and 
widow: but the way of the wicked he turneth upside down. 10 The LORD shall reign forever, even thy 
God, O Zion, unto all generations. Praise ye the LORD. 
 
The root k-d-sh occurs altogether 152 in Leviticus. The Torah nowhere defines the concept of 
kedushah, what we might call in English "holiness" or "sanctity." Nevertheless, the use of this root has 
developed extensively, so that today we speak of making kiddush on the wine, or of reciting the 
kaddish and the kedushah in the synagogue service, or of marrying a woman through kiddushin (the 
ring ceremony), and we behave as if we understand the concept of being kadosh (holy) which is 
present in each of these actions. We tend to forget that holy is a divine (transcendental) concept, and 
therefore, like the concept of God, is above human comprehension. 
 
To help clarify this concept, let us examine the meaning of kadosh as it appears in a sampling of some 
thirty verses from the Bible. 
 

 Kadosh is associated with loftiness, with being raised or elevated: "He who high aloft/ forever 
dwells, whose name is holy" (Is. 57:15); and from II Kings: "Against whom ... haughtily raised 
your eyes? Against the Holy One of Israel!" (II Kings 19:22). 

 Kadosh is beyond comparison, beyond our grasp: "To whom, then, can you liken Me... says 
the Holy One" (Is. 40:25). 

 Kadosh is awesome: "They praise Your name as great and awesome" (Ps. 99:3); "His name is 
holy and awesome" (Ps. 111:9). 

 Kadosh is fervent: "The Light of Israel will be fire/ and its Holy One flame" (Is. 10:17). 

 Kadosh is righteous: "The Holy G-d [is] proved holy by righteousness [tzedakah]" (Is. 5:16. 
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 Kadosh is G-d's chosen: "Then the man whom the Lord chooses, he shall be the holy one" 

(Num. 16:7). 
Who is holy, according to the Bible? 

 The Holy One, blessed be He, is kadosh: "for I am holy" (Lev. 11:44; 19:2; 20:26; 21:8); "Holy, 
holy, holy! The Lord of Hosts!" (Is. 6:3); for "I the Lord am holy in Israel" (Ez. 39:7); "Through 
those near to Me I show Myself holy" (Lev. 10:3). 

 The nazirite is kadosh: "throughout his term as nazirite he is consecrated [kadosh] to the 
Lord" (Num. 6:8). 

 The Israelites are kadosh: "For you are a people consecrated [kadosh] to the Lord your G-d" 
(Deut. 7:6; 14:2; 14:21); "a kingdom of priests and a holy nation" (Ex. 19:6). "For I the Lord am 
He who brought you up from the land of Egypt to be you G-d: you shall be holy, for I am holy" 
(Lev. 11:45). 

 The prophet is kadosh: "it is a holy man of G-d" (II Kings 4:9). 

 The Sabbath is kadosh: "If you call the sabbath 'delight,' the Lord's holy day 'honored'" (Is. 
58:13); "Tomorrow is a day of rest, a holy sabbath of the Lord" (Ex. 16:23); "but on the 
seventh day there shall be a sabbath of complete rest, a sacred occasion" (Lev. 23:3). 

 The festivals are kadosh: "These are the set times of the Lord, the sacred occasions" (Lev. 
23:4). 

 The jubilee is kadosh: "for it is a jubilee. It shall be holy to you" (Lev. 25:12). 

 The sacrifices are kadosh: "afterward he may eat of the sacred donations" (Lev. 22:7); "he 
may eat of the food of his G-d, of the most holy as well as of the holy" (Lev. 21:22). 

 The heavens are kadosh: "Look down from Your holy abode, from heaven" (Deut. 26:15). 

 Jerusalem is kadosh: "settle in the holy city of Jerusalem" (Neh. 11:1). 

 The Temple is kadosh: "He shall purge the innermost Shrine ["holy of holies"]" (Lev. 16:33); "I 
will bring them to My sacred mount" (Is. 56:7). "Heathens ... defiled Your holy temple" (Ps. 
79:1). 

 The Torah is kadosh: "Her priests have violated My Teaching: they have profaned what is 
sacred to Me" (Ezek. 22:26). 

 
Rudolf Otto claims that the way we use the adjective "sacred" has been extended to apply to absolute 
good, morality, decency, uprightness, and truth, and that these are essentially rational. In contrast, the 
original, primal meaning of "sacred" refers to a feeling which is utterly devoid of any theoretical-rational 
component, and is a category totally set apart, something which words cannot define. It is a spiritual 
condition or state of mind that a person might have, which can neither be defined nor explained. At 
best we can bring the person to recognize this spiritual condition or state of mind in him/herself. We 
are dealing with a human spiritual state of festive elevation and excitement, a sense of elation, of being 
connected with the wondrous. 
Otto tries to describe and explain this special concept of sanctity which he describes as "numinous", 
not dependent on the good or the moral, primarily by eliminating the feelings which appear similar to 
this numinous sense. The numinous does not stem from a sense of fear, or from awesome trembling, 
or from a sense of dependence, or from a feeling of absolute worthlessness; yet neither does it stem 
from absolute faith, nor overwhelming love, nor a sense of security, nor dedication. The numinous or 
holy is "creature-consciousness", says Otto, "the emotion of a creature, submerged and overwhelmed 
by its own nothingness in contrast to that which is supreme above all creatures."  
Otto is aware of the shortcomings in his attempt to explain the concept and maintains that it does not 
contribute sufficiently to clarifying the conceptual (theoretical) notion of sanctity that he wishes to 
explain. Therefore he also rejects most of the approach taken by William James, accepting from him 
only the claim that religious experience or sanctity is a sense of objective presence outside the self. 

 
(Rabbi Adrian M Schell – Source: Annette Böckler, Jüdischer Gottesdienst, Wesen und Struktur 
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